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The Lord’s Day

November 2011

Mention the Lord’'s Day and the thoughts of many
Christians turn at once to the spiritual declineoimr country
today. Instead of a day spent in seeking to knowd Gore
fully, men spend it in vain pursuit of a satisfactiwhich is but
a fleeting prelude to the drabness of another Mgnarning.
Now, it is right that we should be concerned altbet nation,
for our constant and continuing responsibility dsgo to men
and women with the gospel. But we also need tokthbout
the Lord’s Day as it concerns us. How should weit’s How
can we make it a blessing to our own souls anditdamilies?

The very title of the day suggests its primary tiorc

It is the day of the Lord’s resurrection and s@sithe weekly
festival of joy, re-

calling that first

the first Lord’s Day evening glorious  Lord’s

was the first of the long series Pay when the Lord
that has continued down ~ Met_the stricken

. . disciples and
Christian h'Story thrilled their hearts

with the wonder of

His  resurrection.
The cross had shattered their hopes, for they @ [sadly
mistaken in their thinking, and their Messiah seeérn have
failed. But the Lord’s Day morning scattered dauahd fear
and gloom, for He had risen from the dead.

But the Lord who appeared to the disciples wasthe
who had been crucified. The risen Lord among htsidles in
the upper room points to His hands and feet anel sifo that
the first Lord’s Day evening was the first of tlemd) series that
has continued down Christian history when His pedphve
gathered to reflect on Christ crucified and riseonf the dead.

Then again the Lord’s Day and the Lord’s Supperewer
from the early days closely linked. When the twacifiles
walked to Emmaus they were in a state of deep glaodsor-
row. Even when they met with Jesus their eyes whrsed so
that they did not recognize Him. But as He talkathvhem
their hearts burned within them and as they mel \wiim at
the table He made Himself known to them in the kiren of
the bread. Those two at Emmaus were the forerunoiees
great company who on the Lord’s Day have had zedlrope
rekindled as they have met around the table recahiis dying
love, and looking forward to His triumphant return.

The Lord’s Day is thus for the Christian the feday of
the new creation. When God created all things Hehed the
climax of His activity in His creation of man. Théte rested
and set apart the seventh day as a weekly remofdbe glory
of the Creator and the perfection of His work. Bwn rebelled
and creation was soiled. Man himself was defilé@, image
defaced, his nature depraved. What was needed wew are-
ation, and this was precisely what Christ effedigis atone-
ment, crowned as it was by His resurrection. Sd_tivel's Day
is the weekly reminder of the greatness of the @aaud of the
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glory of the new creation. A basic text for the d@rDay is
Paul's glad word of assurance — “If any man be lmi€E he
is a new creation” — for the Lord’s Day helps t@jgdresh in
our minds the foundation of this new creation.

This means that the Lord’s Day is essentially aafay
rejoicing. That is why | used the Old Testamenglaage to
describe it as “a feast day” or “a festival’. Thatwhy we
need no other man-made chuxidvised festivals; for we
have the supreme festival. We do not need to veaitah
annual event termed “Easter”, for every Lord’s Dvégy may
greet each other with the reassurance “Christsisnrifrom
the dead.” The world will not understand. To spenday
reflecting on God and His glory is for them insuéflele
boredom. But for us it should be the delight of tart.

Hence the Lord’s Day may well be viewed as a fore-
taste of heaven. The Lord’s supper, says Paul, sn@ahow-
ing forth of the Lord’s death “till He come.” Wheme meet
on the Lord’s Day we rejoice, but we also realizattas yet
“we walk by faith and not by sight.” So it is agrims’ festi-
val. We rejoice, but we press on. We turn the dymith to
the exalted Sabbath when we shall see Him faceade.f

It is for these reasons that the ministry of thertiVis
of such importance on the Lord’s Day. This is tlag e#vhen
the church gathers together in fellowship. They edmre-
flect upon the glory of Christ and the greatnesklisfsaving
work. But if they are to be delivered from a meréymal
gathering with a routine recollection of the resation, they
must constantly grow in their understanding. Hetheegreat
purpose of the assembly on the Lord’s Day is taisiter the
ministry of the Word of God.

But obviously we will not spend the whole day i th
services of worship. How, then, should we use #s¢ of the
day? How may we make it a day of real profit? Oaoswer

to this is found in
the work of the

the Lord’s Day is to be used 9ospel (1 Cor.

positively and constructively ﬁsgy svlﬂltetno o

are so many com-
peting demands
involves knowledge. This means reading if we arbadept
informed of the missionary situation in the world large
which calls for our prayers as well as our gifts.

But there is a wider field of reading, which is lyad
neglected at the present time. So many Christisvesat a
rather hectic pace. There is so much activity, smyrcom-
mitments, and often so much superficiality. Thed:smDay
is surely one of God’s gracious provisions. Heré¢his op-
portunity which is often lacking during a busy weekread
the biographies of some of the great men and women of God,
to study the truths which have been distilled from the Word;
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to read the record of God’s dealings with His pedplthe his-
tory of His Church.

All this means that the Lord’s Day is to be usedipo
tively and constructively. Some people interprest ii@ a thor-
oughly carnal way. For them it seems to mean annenas
dinner followed by a prolonged afternoon sleepetmorer from
the effects of over-indulgence. The Lord’s Day isamt for the
nourishment of our souls, not for gluttony andIslot

The Lord’s Day can also be profitably used to dies-
pitality to some of the lonely people whom we téodneet in a
rather detached way. There are Christians who |¢hedfel-
lowship of an evening service to return to the gnipheliness
of a flat or bed-sitter. Here is an opportunityptactice hospi-
tality. The object is not simply to engage in tl#eichatter
with which some Christians fill the Lord’s Day, bttt enjoy
fellowship in the things of God. You will find, adebrews
13:1 points out, the blessings which God impartthtogener-
ous soul.
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It is significant that the New Testament never pre-
scribes the rules and regulations for the Lord’sy.Dhe
keynote is liberty rather than law. But liberty dagt mean
license. It means rather a disciplined freedom rowgin
grace. John at Patmos declared that he was “iisplirt on
the Lord’'s Day.” Clearly the work of the Spirit ims case
was a special activity, as John was to be the istipf the
revelation of Jesus Christ. But it is none the tess for eve-
ry believer that the key both to the enjoyment tredprofit-
able use of the Lord’s Day is that we should betti@ Spir-
it". The Spirit's ministry is to glorify the Lordekus (John
16:14), and the Lord’s Day is the special occasamnsub-
mitting to the interaction of the Spirit. This thenour ulti-
mate aim for the Day- the Spirit of God leading ple®ple of
God in worship, fellowship and joyful recollectidar the
risen Lord, and stirring them to keen anticipatadrthe glo-
ries that lie ahead.

The Sarah-Hagar Allegory
Rev. Brian Schwertley, B. A., M. Div.

Tell me, ye that desire to be under the law, dagtehear
the law? For it is written, that Abraham had twoasahe
one by a bondmaid, the other by a freewoman. But h
who was of the bondwoman was born after the flesh; but

he of the freewoman was by promise. Which things ar
an allegory: for these are the two covenants; the one from

the mount Sinai, which gendereth to bondage, wisch
Agar. For this Agar is mount Sinai in Arabia, ang a
swereth to Jerusalem which now is, and is in boadag
with her children. But Jerusalem which is abovérés,
which is the mother of us all. For it is writtengjBice,
thou barren that bearest not; break forth and cry, thou that
travailest not: for the desolate hath many morédodm
than she which hath an husband. Now we, brethrgn, 4§
Isaac was, are the children of promise. But as kieethat
was born after the flesh persecuted him that was bo
after the Spirit, even so it is now. Neverthelesstsaith
the scripture? Cast out the bondwoman and herfson:
the son of the bondwoman shall not be heir withsiwe

of the freewoman. So then, brethren, we are ndtrem

of the bondwoman, but of the free. (Gal. 4:21-31)

Introduction

After completing his personal appeal (cf. 4:12;20)
Paul returns to an argument from Scripture. Thestip@oes
back to an argument from Scripture. The apostles @k to
an exegetical appeal to Abraham and his posteutyHis time
he avails himself of an allegory. This is considet@ be one of
the most difficult passages in the New Testamectiofars are

11%

divided regarding the reason or purpose as to Wisyargu-
ment occurs where it does. A number of commentatiess
it as a supplementary argument; that is, a kind of after-
thought to the exegetical arguments of chaptem3other
words, Paul stops to reinforce earlier Scriptunguanents
before moving on to specific applications. Othexskl at this
section as a scriptural support for Paul's firspérative,
“Become like me” (4:12). According to this undersiing
the allegory is given as a strong reason to obsypérsonal
appeals which then climaxes with the imperative40,
“Cast out the bondwoman and her son,” which esaignti
means, “expel the Judaizers and their heresies frour
congregations.” Another view is that Paul havingeadly
proven his case by appeals to personal experiemtdiali-
cal exegesis can now confidently refute a key arunof
the Judaizers by using an allegorical analysis; which if given
independently of earlier arguments might seem dolited.
In any case it could be that elements of all theessétions are
true. They are not mutually exclusive. Paul inteadswnrap-
ping up his biblical argumentation for justificatidy faith
alone but also takes the opportunity of using &sages as a
proof text that had been abused by the circumcigiarty.
This in turn supports his personal appeals andslé#o ex-
hortatory section that follows in Galatians 5.

This analysis raises a question. If this use lefyak-
ical interpretation was directed against a Judasrgument,
what could that argument have been? It seems likelythe
Judaizers pointed out that both Ishmael and Isase Wworn
of Abraham and circumcised but only the descendahfts
Isaac were the Jews or the true people of God.dElseend-
ants of Ishmael were nothing but unclean Gentiéhat
then made the difference? The seed of Isaac coeunitt
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themselves to the law of Moses as the method ofragpromto

God while the seed of Ishmael did not. Therefdrthe Gentile

Galatians wanted to really be God’s people, thay theeded
to place themselves in the line of Isaac who adogrtb the

their interpretation committed themselves to thve 4 a means
of justification. This kind of argument was clevand some
professing Christians may have been wondering homes

thing as simple as faith in Chriatone could render a guilty
sinner instantly right with God. Thus Paul takesbask to the
two sons of Abraham to prove that properly undedtthey

prove that justification is through faith alone apdre grace
apart from works.

This section of Scripture is naturally dividedarfour
sections. First, Paul issues a challenge in tha fafra question
(v. 21). Second, he sets forth the historical beatuigd for his
argument (vs. 22-23). Third, he gives his allegarinterpreta-
tion of this history as a refutation of the Judeszéeaching (vs.
24-27). Fourth, he applies his interpretation tda@an Chris-
tians and issues some important imperatives tbat ftom that
application (vs. 28-31 and 5:1). As we study theseses we
will see that Paul's argumentation is both briltiand decisive.

Do You Not Hear the Law?

Paul introduces his argument with a penetratingsegu
tion: “Tell me, you who desire to be under the la®,you not
hear the law?” (v. 21). There are a number of thithgs ques-
tion tells us. First, Paul is not addressing thdalzers but
those believers in Galatia who were under the @nfae of the-
se false teachers. The people addressed had nadyeted the
law; they simply desired to be under the law. The false teach-
ers, however, were Jewish missionaries from chsramderu-
salem and were obviously already under the laws ghiestion
indicates that: (1) The false teachers had a stinfigence
upon a number of Christians in these churcheshiese saints
desired thelonte} to be under the law. Many Galatians were
learning or biased toward the circumcision pariypterpreta-
tion. (2) Since they were not under the law, theyewnot yet
guilty of complete apostasy even though they warserious
danger of it. Some had dabbled in Jewish holy dag were
considering circumcision, but they had not been peted
converted to the false teacher’s position.

Second, the question is a challenge to the Gaktia
and an indirect slight upon the false teachers glhioned to be
experts in the law. Paul essentially says, “Sowaut to be
under the law do you? Before you commit yourseKuoh a
course, you first need to be instructed by the law; for the very
law that you want to be enslaved to completelytesfiyour
position. The law itself teaches that we are jigstiby faith
alone apart from the works of the law.” “With thekedaizers
he uses aargumentum ad hominefihat is, he meets them
and refutes them on their own grount?aul is so confident of
his position, that he is willing to take what theldizers con-
sider to be one of their best arguments and ttiragainst
them.

Third, in this one sentence Paul uses the term™ia
two different senses. In the first use (“under ") he is
referring to the Mosaic legislation which consistafda very
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detailed set of moral, civil and ceremonial regolas. The
phrase “under the law” means under the full yokéheflaw
in all its aspectais a means of acceptance before Gbae
Jews treated the Mosaic law as a covenant of wbieksmen
had to obey to be justified by Jehovah and receintmthe
family of God. Such thinking Paul will show turriset law
into an unbiblical, legalistic yoke of bondage. the apostle
emphasized earlier in this epistle, anyone wha faillive up
to the whole law perfectly and perpetually in evaiggle
minkjte detail is placed under the curse of the(@al. 3:10-
12).

In the second use of the term law Paul refers to
Genesis which is part of the Pentateuch or the bwveks of
Moses. He is referring to divinely inspired histoggarding
Abraham and his relations with Sarah and Hagar, tdad
sons by them, Ishmael and Isaac. It is importantuf® to
recognize that (biblically understood) the histoggorded in
the Scriptures has very important teachings andicgtions
for the modern church. That is because, “All Scniptis
given by inspiration of God, and is profitable fdoctrine,
for reproof, for correction, for instruction in Hgeous-
ness” (2 Tim. 3:16).

Because of the influence of dispensational theolog
many professing Christians today regard Paul'®stant
about being “under the law” as condemning any lousgs
of the Old Testament law for believers in the Neswé&€hant
era. In fact, the notes for the New Scofield ReafeeeBible
argue that the Sarah-Hagar allegory “has...no appit&o
a sinner seeking justificatiorf.In other words according to
dispensationalism, Paul wants to make sure tha\szb
completely avoid the whole Mosaic law as a rulesanctifi-
cation or holy living. This interpretation, howeyaot only
completely contradicts the broad context of thistgwhich
is against justification by faith in Chriptus the works of the
law (cf. Gal. 1:69; 2:4-5, 14, 1619, 21; 3:1-12, 2124, 26;
4:5-7; 5:4 is decisive, “you who attempt to be justified by
law”), but also contradicts the apostle’s many o#tate-
ments on the goodness of the Old Testament mavaHar
example, in Romans Paul says, “The law is holy, taed
commandment holy and just and good” 7:12). All depp
once they are justified by the sinless life andifia@l death
of Christ, want to be under the moral law to shbeirtlove,
gratitude and subjection to Jesus as their Savidiard.
This desire has nothing to do with justificationvagth fol-
lowing ceremonial ordinances, but flows from theogni-
tion that sanctification, personal godliness omngtoin grace
can only come when people who are united to Chtigty
the moral precepts of Scripture and apply it tarthes.

The Holy Spirit gives us the ability to grow whitee Bible
(including the Old Testament moral laws) giveshesgtand-
ard.

The Historical Background

After telling the erring Galatians they need tathe
the law, Paul introduces the historical narratioa Genesis
with the formula, “It is written.” This was the wafat both
Jesus (e.g., Mt. 4:4, 7, 10; 11:10; 21:13; 26:31; etc) and Paul
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(e.g., Ac. 23:5; Rom. 2:24; 3:4, 10; 4:17; 8:36; etc) introduced

guotes from the Old Testament Scriptures. Here elvew the
apostle does not quote specific verses but duketdeingth of
the narrative gives a brief summary instead. “Fas iwritten
that Abraham had two sons: the one by a bondwothampth-
er by a freewoman. But he who was of the bondwomas
born according to the flesh, and he of the freewotmaough
promise” (vs. 22-23). The apostle draws our attentd three
import facts that will be the focus of his allegaii interpreta-
tion: Abraham’s two sons¥shmael and Isaac; the status of

their mother—Hagar and Sarah; and the unique circumstances

surrounding their births.

Paul notes that Abraham had two sons and from the

immediate context it is obvious that he is spealahdgshmael
and Isaac. During his long life the patriarch hadasher sons
by Keturah (Gen. 25:1-2), but these sons playeimpmrtant

role in redemptive history. Ishmael was Abrahanifsttforn

from Hagar and although circumcised was not chdseod

for His special grace. The name Ishmael means “fatd”

which refers to God’s regard for Hagar's afflictiqGen.

16:11). Ishmael was to be wild man whose hand wddd
against every man (Gen. 16:12). His many desceadsattied
in the wilderness of Paran which is in the landstis@f Israel
opposite Egypt in the direction of Assyria (Gen:18). He is
considered the father of the Arab tribes who haae & long
history of hostility to the covenant people (cf.Chr. 5:19).

God destined Ishmael for worldly power and greamesside

the covenant and salvation blessings (Gen. 17:20-21

Isaac was chosen by God for His special grace an
followed in the godly ways of Abraham. He was thélct of
promise and direct ancestor of the Lord Jesus CHpiaul's
adversaries clung to the fact that they were dekmo#s of
Abraham according to the flesh, but Ishmael was alson of
Abraham. The crucial question is what the diffeeebetween
Isaac and Ishmael? Paul answers this questioreifottowing
verses. He notes two crucial differences.

First, these sons had two different mothers who ha
completely different legal standings. Ishmael’'s hestwas a
bondwoman. The word used to describe Hagaidfske origi-
nally referred to any young woman and in some @aonethe
LXX is translated “maiden” or “young girl.” Overrtie, how-
ever, it came to be used to describe female sldndbe New
Testament this wordlwaysrefers to some kind of slave. Thus,
it is translated as “bondmaid” (KJV), “bondwomamNKJV) or
“slave woman” ( ). Hagar was an Egyptiaavsl
(probably quite young) who was purchased by Abratatrelp
his wife with housework (Gen. 16:3). Sarah, ondtteer hand
was Abraham’s legal wife. She was a freewoman. Whed
“freewoman” gleutherd means that Sarah was “free, uncon-
strained, unfettered.” She had no social or workgatons
outside her marriage relationship. This contrasivben slav-
ery and freedom will become an important point e t
apostle’s application later in this chapter.

Second, the circumstances surrounding their birthg
were radically different. The son of the bondworf\aas born
according to the flesh” (v. 23). The expressionctading to

|

the flesh” kata sarkd means that Ishmael came into this world
as a result of the natural processes of procreatagar was a
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healthy woman of childbearing years and as a resuter
sexual relations with Abraham she became pregmahbare
a child. The point is that there was nothing unuiabaut the
conception and birth of Ishmael.

Isaac, on the other hand, was born because ofsGod’
promise to Abraham to give him a son through S#&dn.
15:46; 17:15-21) God providentially allowed Sarah to go
through menopause and reach an age decades pashe¢he
of menstruation and fertility. Therefore, the coptien of
Isaac was through a miracle. Jehovah had to hoowin
Word and thus supernaturally intervened so thaalsaould
become pregnant at the age of ninety and give .birttis
does not mean that sexual relations and a norntél Wwere
excluded, but only that a supernatural work of Go8pirit
was necessary for the conception to occur. As tiieoa of
Hebrews notes, “By faith Sarah herself also reckesteength
to conceive seed, and she bore a child when she@asighe
age, because she judged Him faithful who had prom-
ised” (11:11).

Paul will use the historical facts surrounding the
births of Ishmael and Isaac to teach the Galatamaluable
lesson about self-effort or legalism verses faitld gure
grace. Ishmael came into this world because Sash h
doubts about God’s promise and thus attemptedrte fthe
situation by her own ingenuity. She thought sinced&
promise seemed as though it was not going to happen; that
she could help the promise become a reality byokar ef-
forts. Consequently, she did not lean on God’'s Wofd
grace, but her own efforts. She went to Abraham eont
vinced him to have relations with Hagar her bondawom
This plan had nothing to do with God’s Word, butsvwaure-
ly a work of the flesh. Her attempt to achieve asbking
through works sprouted from unbelief. It resulteat m a
blessing, but a curse for the resulting child aigddescend-
ants have persecuted the true children of the m@mi

Isaac’s birth, on the other hand, only requiréthfa
in God’s word. All that Abraham and Sarah had tods
trust the promise. No manipulation of the situaticas need-
ed. Jehovah promised a gift (a wonderful blessamg) they
simply needed to rely on God who had the abilithtiog a
great multitude of saints from a man as good ad.d€&aom
the very beginning there was a fundamental spirdifter-
ence between the two sons. One son was by proxyther
by promise. One came by works; the other came by faith.

One was a slave; the other was free. Thus, Ishmael and Isaac
represent two entirely different approaches tgiefi: law
against grace, flesh against Spirit, self-reliaagainst divine
dependence?”

Paul's Allegorical Argument

After his brief recounting of the historical fa¢te
apostle tells us that this history reveals deepiitisal
truths. These truths, he says, are revealed thrangtlegor-
ical interpretation: “which things are allegori¢alo para-
phrase: “These things [the biblical history] maythken or
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interpreted allegorically.” Allegorical interpretan means dif-
ferent things to different people and has beentlyrabused by
expositors throughout church history. Given thalitg, it is
important that we carefully define this word in é¢sntext. Nor-
mally, the word allegorical refers to the hiddenamiag in a
text or behind a story. Unfortunately, throughd history of
interpretation the allegorical or “spiritual” meagiof a text
was more often than not simply some theologicakainor
philosophical idea in the mind of the interpretattwas rather
arbitrarily imposed on the text. Thus, the intetpreould ex-
tract adifferentand deeper meaning from the text which may
even contradict or exclude the literal meaning.réfore alle-
gory was generally rejected by Reformed exposhersause it
was so independent and divorced from the literadmirey. For
example, the Alexandrian philosopher Philo argired $arah
represented the mind that reaches for the highsdtamn of
philosophy while Hagar related to the lower leagniri basic
studies. Such an interpretation is nothing but gladize, sub-
jective nonsense. Origen, one of the greatestiefalical in-
terpreters even went so far as to assert that,thall seems
dark and immoral and unbecoming in the Bible singawes
as an incentive to transcend or pass beyond #rallisense”
These common abuses have nothing to do with Pprdise-
dure except for the search for a deeper meaning.

Paul bases his allegory squarely on the histofécas
revealed in Scripture and logically ties them tiated New
Covenant doctrines. The interpretation is not eabjtbecause
there is a real correspondence between the hiat@itoation
in Genesis and the doctrines he is teaching. Ford¢ason
some commentators believe that Paul’'s procedwieser to
typology then an allegory. Or one could say thét #@llegory,
but one that is not fanciful, forced or arbitrare uses the
term that is the best possible sense. “The lessonthught is
derived as naturally from the narrative as an alidkernel is
picked out of an almond shell.... [T]he lesson imglie the
incident was so obvious that anyone who listengzhtively to
the narrative, when it was read, should have utoeishe
deeper meaning immediatel§/Paul’s methodology in this
section is more homiletical and rhetorical thangetieal. He
must not be faulted for elaborating upon and emphmgsin a
different manner something he has already provegetically,
logically and experientially.

After he tells the Galatians his method of dealiith
this history he proceeds to give his allegoricadlgsis of the
persons and events involved. He will connect 4 isgpasignif-
icant interpretations to both Hagar and Sarah.at$as not
mentioned by name but the preceding history makesrfectly
clear that she is the contrast to Hagar. The imapopoint for
Paul is that Sarah was a free woman who bore fnédren).
The contrasts are more easily noted if placed malfeh col-
umns.

Hagar:

1. Represents the covenant from Mt. Sinai
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2. Corresponds to the current Jerusalem
3. Give birth to the current Jerusalem
4., Her children do not share the inheritance.

Sarah:

1. Represents the covenant of promise

2. Corresponds to the heavenly Jerusalem
3. Gives girth to freedom

4. Her children share the inheritance

As we analyze these four areas we will see that Baton-
trasting people who attempt to be justified by kegpthe
law and thus are mired in a bondage from which tteynot
escape; and, those who are justified by faith in Christ alone.

Such people are genuinely free and are the true cloAbra-
ham and Isaac.

The Two Covenants

Paul first contrasts the “two covenants”: “Forgbe
are two covenants: the one from Mount Sinai whioreg
birth to bondage, which is Hagar...” (v. 24). The lver
“are” (eistin) here simply means “represent” or “stand for.”
Hagar represents the covenant from Mount Sinai hvinéz
fers to the Mosaic economy or the Mosaic admintistnaof
the covenant. This covenant is said to give binthhandage
or slavery. There are two possible approaches tdstate-
ment. One can view the Mosaic covenant itself adite to
bondage or one can view the apostle’s statemedealng
with the Pharisaical understanding of the Mosaizeoant
that was the cornerstone of the Judaizers’ intéaifos.

The central problem with the idea that the Mosaic
law itself teaches a covenant of works (or thatpkeg the
law is necessary for justification) is the facttthiaexplicitly
contradicts Scripture. Note the following reasoffs; The
Mosaic law was given in a context of grace to apteal-
ready redeemed. It was never intended as an instrunf
salvation (cf. Ex. 20:2). (2) Paul has already gddtom the
Old Testament (Habakkuk 2:4, “The just shall livg b
faith” [Gal. 3:11]; Gen. 15:6, “Abraham believed God and it
was accounted to him for righteousness” [Gal. 3t@]prove
that justification is by faith, not by the works tife law. If
the law is a new covenant of works, then theseewabuld
be plain evidence of a blatant internal contradictiithin
the Torah. (3) The apostle has also quoted fromldhe
(Leviticus 18:5 and Deuteronomy 27:26) to demortstthat
anyone who attempts to be justified by the law riglar a
curse (cf. Gal. 3:10-12). (4) The Old Testamentifaial
system which is part of the law teaches througlesyand
ceremonies that redemption comes only through &oeifs
cial death of Christ. (5) Paul has noted that treaise pre-
ceded the law by hundreds of years and the Mosaiernant
cannot annul, displace or abrogate this earliereoant to
Abraham (e.g., Gal. 3:15-18). Consequently, the dtosov-
enant builds upon the earlier covenant with Abratem
does not contradict it. With these points in mimg must
avoid the erroneous teaching of classical dispansism
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which views the Mosaic covenant gplacingthe Abrahamic
covenant with a separate, different alternativesatvation by
grace through faith in the Messiah. In fact, thees@nt at Si-
nai came into being because of the Abrahamic coweaad
Israel’s prior status as the covenant people (cf.2224). (6) In
the history of Sarah and Hagar and their childtba,birth of
Isaac was by the promise that required dualigh, while the
birth of Ishmael was a result of human manipulatiogenuity
or works If Abraham and Sarah had been futignsistentin
their belief in God’s promise, Ishmael would hawsser been
born. (7) Paul in the next verse (25) will tie Hada the
“Jerusalem which now.isJerusalem was the headquarters of
the Judaizers and the capital of the nation thatted Christ
for a works religion and consequently (like the adeslants of
Hagar; cf. Gal. 4:29) persecuted the true saints of God. Given
all these considerations, any idea that Paul haaxarto grind
against the law itselis understood biblicallys most certainly
in error. The apostle is arguing against the law agstem that
contributes to or completes a believer's salvatioh Gal.
3:21).

It is significant that twice Paul will refer toithHagar-
covenant as coming from Mount Sinai. He even ndhexd
Mount Sinai is located in Arabia (v. 25a). Paul daizes that
this covenant originated outside the promised lanidhe Sinai
Peninsula where the slave descendants of Hagat. ditréd is
a veiled way of saying that the Jews who have ndiraced
Jesus Christ by faith alone because they haveduheMosa-
ic law into a system of earning salvation, are lyeapiritual
Ishmaelites. They are pagans whose heart and dedsiin
Arabia with Hagar’s slave children. However seeringise,
dedicated, intelligent, devout, strict and sincare the efforts
of the Jews to keep God'’s law as a system of rhefire Jeho-
vah, they leave men in Arabia with the heathen.

Although Paul mentions two covenants he does not
discuss or mention the other covenant. Clearly,ewar, the
context indicates this other covenant is represeloyeSarah.
Many see in this passage a contrast between thar@liNew
Covenants. This view is in error. Sarah represthet€ovenant
of promise or the covenant of grace as expresséthtmham.
Here the apostle is not contrasting the Old Testamvih the
New, but rather an important historical expressibthe cove-
nant of grace with the common first centéaise Jewish un-
derstanding of the Mosaic covenant. God did no¢ ¢ine Jews
the law to lead them into bondage; they rather perverted the
law in order to rely on their own works insteadGdifrist. Re-
member, Paul has already taught that the law isigainst the
promise (3:21); that its purpose was not to lead men into slav-
ery, but to Christ to be justified by faith (3:24)s Rushdoony
notes, “Paul isiot saying that God gave two conflicting cove-
nants, but rather that two views of the covenaatimconflict
within the church. These two views are comparabkiaé¢ con-
flict between Sarah and Isaac on the one hand agditand
Ishmael on the other. These two views of the conecannot
both be true; one means slavery to a false faith, however full of
zeal, the other, freedom in Chrigt.”

Page 7
The Two Locations

In his next contrast Paul takes his argument ste
further and reveals that the unbelieving Jews sbkwn day
belong in the same category as Hagar and her slaldeen:
“For this Hagar is Mount Sinai in Arabia, and ceends to
Jerusalem which now is, and is in bondage withchér
dren—but the Jerusalem above is free, which isrtbther
of us all” (vs. 25-26). The present city of Jeresal which
was the home base of the Judaizer missionariethanehil-
osophical source of their perverted version ofgbspel,
Paul says, corresponds to Hagar the slave womargivke
birth to slaves. “It must be remembered that itegpp that
the Judaizing Christians of Jerusalem did not kemselves
as a separate entity from Judaism, but rather &memnt
within that religious group. Their allegiance washe pre-
sent Jerusalem and their Jewish heritage, notqube Jeru-
salem church®

Paul supports his antithesis with the verb
“corresponds” gustoichep which was originally a military
term for soldiers placed in the same line or columhe
apostle is placing Pharisaical Judaism and thdiitsp step-
children, the Judaizers, in the same category garpanbe-
lievers. This statement would be shocking to umlwatig
Jews and would be taken as a great insult by tHaiders.
Paul is telling the Christians in Galatia that tieumcision
party’s missionaries are spiritual Ishmaelites. &lidving
Jews are not really God’s people, but are the ererof
God'’s people.

In the Jewish mindset of the first century, redemp
tive history began in earnest with Abraham, paskeaugh
Isaac and Jacob, extended through Moses and the Gin-
enant and then as history progressed through Deaidg to
be focused on the present city of Jerusalem. Thggrded
themselves and their capital city (the center & tbmple
cultus) as the focus not only of their own hopest the
hopes of the whole world. Paul crushes their paicepof
reality by demonstrating that they are not redtky thildren
of Abraham at all. But accepting a system of s#vat
through works, they have rejected the promise dadep
themselves in spiritual bondage. They are in thmesaate-
gory as Ishmaelnot Isaac. No matter what one’s genealogy
or ethnic background is and no matter what onetsnéw
spiritual privileges may have been, if one trustshie works
of the flesh for salvation, one is in bondage. @ren Ishma-
elite, an enemy of God and His people. When a pebbsses
his hopes of eternal life on keeping the law indte&or in
addition to a simple faith in Christ, he places &t in
chains.

In our day when many “evangelicals” accept Roman
Catholicism as a legitimate form of Christianitydawhen
“Reformed” churches openly tolerate the Federaliovis
heresy in their denominations, we need to embraeefull
import of Paul's teaching. Adding the works of tag onto
faith or defining faith as including faithful obedfice to the
law for justification turns professing Christian#ta slaves.
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In God’s eyes such people are Ishmaelites. Thegreeies of
the truth and the genuine church of Christ.

Paul’s contrast with the present Jerusalem ihéze-
enly city: “But the Jerusalem above is free, whicthe mother
of us all.” The parallelism here is unusual in teate would
expect the apostle to contrast the present Jemsaith “the
Jerusalem of the future.” The apostle, howevetcpiscerned to
show that the church of Jesus Christ which is & spiritual
Jerusalem exists right now. It has replaced thecourearthly
city because the unbelieving Jews have rejectel ii@iChrist
for a system of works righteousness and becauSedis plan
the earthly city lost its significance when Jesisddon the
cross. Since the kingdom of God has been taken feveel
and given to the New Covenant multinational chu(dit.
21:43), the nation of Israel with its borders, talpand temple
is no longer set apart or holy. In fact, when Pardte Gala-
tians, Jesus had already assigned the city ovgrdggment to
be destroyed (Mt. 24:1-35). Membership in God’sgkiom is
not by blood, nationality or works, but is attainedesp by
faith in the Messiah. Everyone who repudiates tlemn so-
called works of righteousness and instead trudedysm Jesus
is a true child of Sarah and brother of Isaac. 'Baekhching
explicitly contradicts dispensational thought whathl regards
ethnic Israel and Jerusalem as holy and speci@lo's sight.
Remember, Jesus Himself said that Jerusalem asce pif
worship would lose its special significance witle toming of
the New Covenant (Jn. 4:21); that unbelieving Jewish congre-
gations were synagogues of Satan (Rev. 2:9; 3:9); and that Je-
rusalem was a persecuting Babylon (Rev. 17:1-18:24)

This new Jerusalem is described as above in heaven
for a number of reasons. (1) The earthly city waisabtype of
the heavenly and eternal city where God dwellss Eity is
said to descend to the new earth at the seconchgamhiChrist
when the living and dead saints are glorified, reahand then
forever dwell in the presence of God. (2) All thelievers
have their citizenship in heaven (Phil. 3:20) whimsus lives
and reigns. Christians are described as the “choifrihe
firstborn who are registered in heaven” (12:23)r @llegiance,
trust, love and devotion is directed to our Kingdhet right hand
of God. We pray for God’s will in heaven to be editghed on
this fallen earth (Mt. 6:10). We look to Christhieaven as the
foundation of our salvation. He achieved our jirstifion and
our holiness flows from the efficacy of His workistheavenly
intercession is what keeps us safe and causespesdevere.
He has gone before us to prepare dwellings fon ygsiadise
(In. 14:2) and only because of Him we have an émglyos-
session for ourselves in heaven (Heb. 10:34).T8g“Church
is said to be above, because it dwells by faitheaven with
Christ.”® Faith unites us to the Mediator and thus we dseda
up together, and made to sit together in the hdpaces in
Christ Jesus (Eph. 2:6). Our position judiciallyanystically
is in God’s throne room with the Savior. The SpifitGod
from heaven dwells in our hearts and makes usall o mat-
ter what our location. (4) Thus, the heavenly Jaam is also
the sum total of all true believers in Christ wheetiew or Gen-
tile; and whether in heaven or upon earth.
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The heavenly Jerusalem is describéétes.” Be-
cause Christians receive the promise solely b faiChrist
they are not under the law as a means of salvatilso, they
are not under the Jewish traditions or the elemefritsis
world. The legalist is in bondage to the whole @vGod.
This law is the most rigorous master in the woltlahot only
requires a perfect obedience to all its requireseBt it
demands a perpetual obedience: twenty-four hodes/a
seven days a week, fifty-two weeks a year, year gktar.
This obedience must not only be comprehensive angepu-
al, but also applies to everything in our innermost being; our
thoughts, intents, motives and desires. Peoplereject
Christ for works need to understand the severithefoond-
age to which they have committed themselves. Asdgmn
says, “The poor sinner trying to be saved by lalikisa
blind horse going round and round a mill, and neyedting a
step further, but only being whipped continually; yea, the
faster he goes, the more work he does; the more he is tired,
so much the worse for him. The better legalist a lmathe
more sure he is of being damned; the more [seemingly] holy
a man is, if he trust to his works, the more he nesy as-
sured of his own final rejection and eternal portigith
Pharisees™

The more that we understand the bondage of legal-
ism, the more that we can appreciate the freed@mnJésus
gives to us by completing His redemptive work. Hshall
those who are oppressed by the heavy, unbearadde db
works salvation (and the mountain of absurd reguiatadd-
ed by the Pharisees) to embrace Him by faith apemence
the liberty of salvation by pure grace: “Come to,N# you
who labor and are heavy laden, and | will give your
rest” (Mt. 11:28). “You shall know the truth andethruth
will make you free...if the Son makes you free, ybalsbe
free indeed” (Jn. 8:32, 36). We have been callad liperty
in Jesus the Messiah (Gal. 2:4; 5:13); and we must stand fast
in the liberty by which Christ has made us freel(G4).

Paul refers to the heavenly Jerusalem as the mothe
of us all. This statement ties in perfectly witte thnalogy of
free Sarah who gives birth to free children. Itoals true
theologically in that the Word of God and ordinasd¢eve
been committed unto the church. This Word is usgdhke
Spirit to bring forth children unto God (1 Pet. 1:23; Jas. 1:18)
and then feeds these children with “pure milk” (1 Pet. 2:2; 1
Cor. 3:2) and “solid food” (Heb. 5:14). The Scrifgs bring
us into the kingdom and cause us to grow up to ntats
our Lord said, “Sanctify them by Your truth. Youiom is
truth” (In. 17:17). Whenever the church cease®acht the
pure doctrine of the gospel and the whole counse&bad
faithfully as the Jews did in Jesus’ day and theapahurch
has done, it ceases to be a mother and becomdagbitit a
cast out slave.

The fact that Jerusalem is “the mother of us
all” (both Jews and Gentiles) refutes the classitighensa-
tional teaching that the Jews are still God’'s pedmlt are
simply given an earthly purpose, destiny and hdjpés doc-
trine invented by J. N. Darby in the late 1820dates Paul's
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antithesis. One is either a Christian who is a memdf the
heavenly Jerusalem or one is an Ishmaelite slavewsd® is
tied religiously to the earthly Jerusalem. The Néavenant
church flows organically out of the Old Covenantieih and
the crucial common denominator for both is faitbna in the
Messiah. Although outward membership in God’s Olov&
nant community had distinct advantages (e.g., Jn. 4:22; Rom.
3:12; 9:4-5) because the Jews had the Scriptures, etc; without
faith these advantages are of no value whatso&leChris-
tians are “saints.” They are God’s separated pedipdepeople
of the covenant, citizens of the heavenly Jerusalem

The apostle supports his allegorical analysis veith
quotation from Isaiah 54:1, “For it is written: ‘Ré&e, O bar-
ren, you who do not bear! Break forth and shouty wo are
not in labor! For the desolate has many more oliidhan she
who has a husband™ (Gal. 4:27). This citation (ethis a ver-
batim reproduction of the LXX) fits Paul’'s interpaéion beau-
tifully for it originally was given to reassure &&l that after her
restoration He would take her again as wife (Ish48) and
she would have far more offspring than ever thoymissible.
Through God’s grace and mercy, that which was baamrd
forsaken will have descendants that will inherd tfations (Isa.
54:3). God will establish the New Covenant churcid @he
number of Christians will be far greater than theaél of old.
Like Sarah who was childless and from a human staind
appeared a failure, Israel looked as though shddwmat bear
fruit. But God's gracious sovereign power brougidemption
and victory to His people. The victory was not bmse who
sought salvation by works, for they were conqudrgdRome
and destroyed as a nation. But those who looké&thtgst alone
leavened the whole Roman Empire and out this engaree
Christian Europe. This great promise continuesedfilled
in our day as the good news of Christ's perfecvetain
spreads throughout the earth.

The Apostle’s Application

Having proved his position with an allegorical anral
sis, Paul is ready to make a personal applicatiothé¢ Gala-
tians: “Now we, brethren, as Isaac was, are childreprom-
ise” (v. 28). The personal pronoun “we” is in thephatic po-
sition and indicates that all believers whetherslewGentiles
are “children of promise.” The Judaizers had plattedGentile
Christians in an inferior position to the Jews aaquired them
to convert to something akin to Pharisaical Juddiefore they
could be fully sons and heirs of the promise. Paayls, “No,
my analysis has obliterated such an interpretat®antiles
who believe in Jesus without adopting the whole ¢dWloses
as a basis of salvation are true sons of Abrahasinhairs ac-
cording to the promise. They are properly represtbly Isaac,
not by Ishmael. Consequently, we (both Jews andilégnhare
all brothers. We are all part of God’s family bytlain Jesus
alone.”

As Isaac was born in a special way by the inteigant
of God’s Spirit to fulfill the promise to AbrahanGhristians
(whether Jewish or Gentile) are born of God’s $@rid are
Abraham’s spiritual seed. God had promised Abratbat
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through him all the nations will be blessed (Gal. 3:8; Gen.
18:18; 22:18; 26:4; 28:14). This blessing comes only through
faith in the Seed (singular)—Jesus Christ (Gal6B:Abra-
ham had two sons but only one was the result oinéiv
grace; one came as a result of faith in God’s word of salva-
tion; only one inherited the promise. Biological lineage and
human efforts did not attain the promise. Thereftine Ju-
daizers’ treatment of Gentile Christians as Ishitelwas
totally unscriptural and backwards. The Gentile i€ttans
had all the blessings of the Abrahamic covenartiauit sub-
mitting to the law. In fact, it was the Jews whal heot re-
ceived Christ, but rather had trusted in theirdige and law-
keeping that were the Ishmaelites.

The apostles then notes that the enmity and result-
ing persecution that Ishmael had for Isaac consinnethe
present with the Jews’ persecution of Christiauit“as he
who was born according to the Spirit, even so iasv” (v.
29). Here Paul answers the question: If ChristemesGod’s
chosen people who are part of His family and thieshef
salvation, why are they hated by the non-Chrisfiaws. The
answer lies in the fact that the unbelieving Jews Yook to
their biological lineage and faithfulness to the 9dic law
for salvation are really Ishmaelites—the enemiegheftrue
people of God. Throughout history hypocrites andf- se
righteous merit mongers have always been the eseaofie
true believers. This harsh reality flows from thectf that
there is a heart antimony between those born airaptd the
flesh and those born according to the Spirit. Thaye dif-
ferent mothers and thus one group is heavenly pirdusl
while the other is earthly, carnal, unregenerate fzostile to
the truth. Jesus noted this when He said to thesligving
Jews; “You are from beneath; I am from above. You are of
this world; I am not of this world” (Jn. 8:23).

Our Lord spoke openly to the unbelieving Jews re-
garding the fact that they were not truly Jehovaiesple,
but rather were enemies of the cause of God and. tin
fact, they were agents of the devil. He said, “dWrthat you
are Abraham’s descendants, but you seek to killbdeause
My word has no place in you” (Jn. 8:37). “If God neegyour
Father, you would love Me, for | proceeded fortld ammme
from God” (Jn. 8:42). “You are of your Father thevd, and
the desires of your father you want to do” (Jn.43.4But
because | tell you the truth, you do not believe. MeHe
who is of God hears God’s words; therefore you do not hear,
because you are not of God” (Jn. 8:45, 47). “I kribevblas-
phemy of those who say they are Jews and are ubgrb a
synagogue of Satan” (Rev. 2:9; 3:9).

The unbelieving Jews, mocked, sneered, insulted,
scoffed and denied that Jesus was the Messiah. rEigayd-
ed Him as an imposter, a magician and a blasphehheir
hatred of the Lord was directed against His peapig thus
they did everything they could to stamp out andilsitaie
the church of Christ. Luke in the book of Acts Hights the
fact that the Jews were the first persecutors efCGhristian
church and that their hatred for true believers s@strong,
they often allied themselves with pagan Rome agdhnes
faith (cf. Ac. 4:2428; 12:1-3; 13:8; 14:5; 17:5-8; 18:12-13;
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21:11; 24:1-9; 25:2-3, 9, 24). Their contempt for the Messiah
and his people was so radical, they became sulesera the
Roman state in order to imprison and kill more €fiains. As a
result of their complete apostasy the unbelievirapbhes were
broken off of the Lord’s olive tree and Israel ldst special
status as God's covenant people. That status belonty to
the multinational church of Christ. Thus contraoythe prac-
tice of dispensationalist evangelicals, we nevemwoanter Paul
raising money for relief for unbelieving Israel thg a crisis,
but instead he gathers funds for the Christian cies in Ju-
dea. The apostle did not see unbelieving Isra@l@$s special
earthly people, but rather as Ishmaelites—wickeengas of
Jehovah ready for God'’s judgment. Note his word$ ifhes-
salonians:

For you, brethren, became imitators of
the churches of God which are in Judea in
Christ Jesus. For you also suffered the same
things from your own countrymen, just as they
did from the Judeans, who killed both the Lord
Jesus and their own prophets, and have perse-
cuted us; and they do not please God and are
contrary to all men, forbidding us to speak to
the Gentiles that they may be saved, so as al-
ways to fill upthe measure ofheir sins; but
wrath has come upon them to the uttermost.

The unbelieving Jews were displeasing to Jehovah
because they rejected and murdered the Messialwarel de-
liberately impeding the Redeemer’s work throughrth&acks
on the first Christian missionaries and their seveersecution
of Jewish believers.

The apostle’s vitriolic attack upon unbeliev-
ing Israel is not antSemitism for Paul was a Jew; but rather is
directed against their apostasy, unbelief and patess. Alt-
hough in God’'s own time, Israel will be saved ensseaand
will enter the one true olive tree, the church dfri€t (Rom.
11:26), the Jewish people who are not part of theisGan
church are clearly no longer the people of God.i@&hilton
writes,

It is important to remember that Juda-
ism is not Old Testament religion at all; rather,
it is a rejection of the Biblical faith altogeth-

er in favor of the Pharisai-
cal, Talmudic heresy. Like  Mor-
mons, Jehovah's Witnhesses, the Unifica-

tion Church, and other cults, it claims to be
based on the Bible; but its actual authority
comes from the traditions of men. Jesus was
quite clear: Judaism denies
Christ precisely because it denies Moses (John
5:45-47). Orthodox Christianity alone is
the true continuation and fulfillment of Old
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Testament religion (see Matt. 5:28: 15:1-
9; Mark 7:1-13; Luke 16:2931; John 8:42-
47 1

The apostle’'s application takes what is
implied in the story of Ishmael and Isaac, drawsut and
makes it explicit. Paul can only be referring tonésis 21:8,
9 where we are told that a feast occurred on tlyetltit Sa-
rah saw Ishmael “making sport” (Hebmesahej
“mocking” (KJV) or “scoffing” (NKJV) her son Isaadsh-
mael who was around seventeen when this feast mctur
apparently understood Isaac’s superior status lamsl heing
angry and jealous, ridiculed him in a cruel maniiduis sce-
nario fits perfectly with the context for this ideint caused
Sarah to demand that Abraham cast Hagar and Ishooidel
of their household (Gen. 21:9-12). The translatofsthe
LXX understood the passage in this manner and titauns-
lated mesaheqas “mocking” instead of the more literal
“making sport.” Before Isaac was born Ishmael wegarded
as Abraham’s sole heir. Thus, the son of Hagar amy
learned to see himself in this way but probably $elcure in
his position given Abraham’s love toward him and tatri-
arch’s advanced age. But then out of the blue, imiracu-
lous way, Sarah (Abraham'’s real, free, privilegeféhgives
birth. Ishmael was old enough to understand thatgreat
inheritance that he thought he deserved was slipthirough
his fingers into the hands of Isaac. Thereforeddspised his
younger brother. Sarah understood the great tlinagtish-
mael was to her son and took action. Note that egréed
with her decision (Gen. 21:12). Many professing i§tfans
see cruelty in Sarah’s actions. Such a view isriore She
was protecting her son and in her son the inharédar us
all.

The fact that Paul equates Ishmael’s mock-
ery and ridicule with persecution fits the apostlapplica-
tion perfectly for the Judaizers were no doubt nogkPaul
and those who stood up for the true gospel. Thiegted his
authority and likely taught that his gospel wadstadtion of
the promise. The apostle, therefore, places thaidexd in
the same class as the apostate unbelieving Jewsix the
redemptive work of the Messiah with one’s own wookshe
law is a rejection of Christ. It makes one an Isalit@, an
enemy of the church. The Judaizers were, indeethoie
dangerous adversary than the regular Jews bedaegdnad
a voice within the Galatian congregations. Theyenas vi-
cious wolves among the flock.

From these verses we should note two key
applications. First, for Paul faith in Christ aloisethe foun-
dation of true religion, genuine freedom and ouy ¢dope of
salvation. The Jews placed their faith on theiursdtdescent
from Abraham and their obedience to the Mosaic [ahe
Judaizers mixed this paradigm with the teachingsthef
apostles and in the process completely destroyedatith.
They forgot that the promise of grace and the faftii\bra-
ham was what they needed. They were blinded by piigie
and their additions to God's holy Word. They thoydive
are the children of Abraham. We are the inheritofghe
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promise. We are faithful to Moses. We must be Gagacial
people.” They needed to learn an important bibltoath: “He
is not a Jew who is one outwardly, not is circunocisthat
which is outward in the flesh; but he is a Jew who is one in-
wardly; and circumcision is that of the heart, in the Spirit, not
in the letter; whose praise is not from men but from
God” (Rom. 2:28-29).

Tragically, there are multitudes of professing
Christians who follow in the footsteps of the Ju@as. Their
doctrines are not wiser, more biblical, nor bettean the cir-
cumcision party’s. For example, the works which frepal
church adds on to Christ are not only more numetioas that
of the Judaizers, but are derived mainly from pagaunrces.
They are full of superstitions and idolatry. Theopaleluded
souls who follow “mother Rome” think, “I am baptzeto the
one true church. | partake of the Eucharist eveeghy | pray
the rosary every day. | go to confession once &kwle@ust be
assured of eternal life.” But the Romanist contamtihat God
only justifies baptized persons who become perspoalsub-
jectively righteous is a damnable heresy. By rajecfaith in
Christalonethey become sons of Hagar.

Sadly, Reformed churches are not immune from the
leaven of the Judaizers. The rising popularityhef Federal
Vision heresy attests to this reality. Their deddi@lowers
think, “I have been regenerated and saved througtvater
baptism. | will live a life that is faithful to Gdslcovenant and
on the basis of Christ working in me subjectivelyill be de-
clared righteous by the Savior on the day of judgmié\s one
of their own leaders has said, “Yes, we do haves#mee obli-
gation that Adam (and Abraham, and Moses, and David
Jesus) had, namely the obedience of faith. And,o@snant
faithfulness is the way to salvation, for the “doef the law
will be justified” at the final judgment. But this all done in
union with Christ, so that “our” covenant faithfaks is de-
pendent on the work of the Spirit of Christ in asd our cove-
nant faithfulness is about faith, trusting the 8pir will and to
do according to His good pleasurg.”

This teaching is virtually identical to the Ro-
manist notion that faith is not purely instrumerttat includes
the works that flow from faith. It also assumes fgagpal doc-
trine that subjective righteousness plays a dexisile in our
justification. Like Roman Catholic theologians L®itt at-
tempts to avoid the accusation of salvation throughks by
ultimately attributing these works to the RedeemeBpirit
working within the believer. This assertion has enor com-
mon with the council of Trent than Paul who saidtthGod
imputes righteousness apart from works” (Rom. 4B)e
apostle’s whole point in this statement is to refahd exclude
the Jewish doctrine of a personal, inherent righdeess as a
partial basis of justification. The Federal Visiadvocates fol-
low “Mother Rome” in confounding justification witkanctifi-
cation. The biblical teaching is that God regardd &eats as
righteous believers in Christ even though in thdwesethey
are not perfectly righteous. As the apostle sapsis€C-justifies
the ungodly” (Rom. 4:5).
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We must all beware of trusting in anything
other than Christ for our salvation. People whattin their
heritage, baptism, regular church attendance, gisadis or
anything in addition to our Lord’s perfect work dsthmael-
ites. Many churchgoers today think that they willtg heav-
en because they are good. They have such deludadhts
because they have not faithfully been instructethénessen-
tial doctrines related to the gospel (e.g., electihe mean-
ing of faith, the imputation of Christ’s righteowess, the true
meaning of grace, faith as instrumental, etc). €quoently,
they walk in ignorance. Let us therefore heed theste’s
teaching and look to Christ alone for our redemptiéll
other doctrines, traditions and philosophies leaven in
chains.

Second, all true Christians should expect
persecution. The spiritual antithesis between thi@en of
the flesh and the children of the Spirit contintl@®ughout
history. Every expression of humanism and worksatain
whether Roman Catholicism, socialism, communisiams
and Judaism has an axe to grind against the Gtdtedible
and especially the doctrines of pure grace. Imtloeern age
where the West has adopted secular humanism, vietafi
pluralism and naturalism, Bible-believing Chrisgsarare
viewed as a threat to the humanistic social ortlke exclu-
sive claims of Jesus are regarded as antithetiadnocracy
and pluralism. As the West's Christian roots fadto ithe
background, the opposition that believers facérss subtle:
an article may be censored, a job denied, and verbekery
may occur. Then comes that anti-hate legislatioreresh
Christians are not permitted to publicly express dthical
standard and worldview of Scripture. This in turaynbe
accompanied by threats, violence and physical petisa.
Genuine believers, who are willing to stand up speak the
truth and do God'’s will, can expect opposition fréme Ish-
maelites among us. It is inevitable. This antithasiakes it
easy to tell if one stands with Jesus or with thesgcutors.
People who hate believers and ridicule and persettigm
are of the deuvil.

We should expect persecution and be pre-
pared when it comes. Persecution is a trial thattifaes and
strengthens the church. People who are lax in {hifes-
sion and behavior are not worth persecuting becthesésh-
maelites understand that such people are not atthPeo-
fessing Christians who in times of opposition shilfeir
views to satisfy God’s enemies are nothing but lyipes.
People who desire the love of those who hate Christde-
luded. Genuine, solid believers are willing to ezided and
persecuted because they know it is the lot of @heistian
and they know that God rewards those who sufferHisr
Son. The rewards of grace are eternal and indeistieicT he
sufferings of this life must always be considergdiast the
background of the eternal bliss and happiness eferd us.
If one is not willing to be persecuted for Jeshenthe or she
should not even claim to be a Christian.

Cast Them Out!
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The climax of Paul's allegorical analysis
comes in verse 30: “Nevertheless what does thetboei say?
‘Cast out the bondwoman and her son, for the sahebond-
woman shall not be heir with the son of the freeworii The
apostle quotes from Genesis 21:10 and applies Satam-
mand to Abraham to the Judaizers who have beenptorg
the churches in Galatia with their false versionthe gospel.
This powerful analogy demonstrates Paul's rhetbrimal-
liance. The harsh but inspired words of Sarah (tioé¢ Paul
refers to her statement as “the Scripture”) isipent to the
present situation in Galatia. The Christians theeetolerating
the persecuting sons of the slave girl. This tdieramust
come to an end at once. The Scripture requirdsit passage
teaches us two important principles.

First, the congregations of Christ must cast

false teachers (especially those who strike agtspel) out of
their churches by judicial action. This teachingingplied as
well as explicitly taught throughout the epistldiote the fol-
lowing passages:

Now I urge you, brethren, note those who cause
divisions and offenses, contrary to the doctrine
which you learned, and avoid them. (Rom.

16:17)

As | urged you when | went into Macedonia—
remain in Ephesus that you may charge some
that they teach no other doctrine... (1 Tim. 1:3)

... holding fast the faithful word as he has been
taught, that he may be able, by sound doctrine,
both to exhort and convict those who contra-
dict. For there are many insubordinate, both
idle talkers and deceivers, especially those of
the circumcision, whose mouths must be
stopped, who subvert whole households, teach-
ing things which they ought not, for the sake of
dishonest gain. (Tit. 1:9-11)

Reject a divisive man after the first and second
admonition, knowing that such a person is
warped and sinning, being self-condemned.
(Tit. 3:10-11)

Whoever transgresses and does not abide in the
doctrine of Christ does not have God. He who
abides in the doctrine of Christ has both the
Father and the Son. If anyone comes to you and
does not bring this doctrine, do not receive him
into your house nor greet him, for he who
greets him shares in his evil deeds. (2 Jn. 1:9-
11)
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If anyone teaches otherwise and does not
consent to wholesome wordsyenthe words

of our Lord Jesus Christ, and to the doctrine
which accords with godliness...useless wran-
glings of men of corrupt minds and destitute
of the truth, who suppose that godliness is a
means ofain. From such withdraw yourself.
(1Tim. 6:3, 5)

Be diligent to present yourself approved to
God, a worker who does not need to be
ashamed, rightly dividing the word of truth.

But shun profane and idle babblings, for they
will increase to more ungodliness. (2 Tim.
2:15-16; cf. 3:5)

But we command you, brethren, in the name
of our Lord Jesus Christ, that you withdraw
from every brother who walks disorderly and
not according to the tradition which he re-
ceived from us. (2 Thess. 3:6)

From these related passages can glean the
following apostolic approved practices. (1) Peopl® come
into a church and teach doctrine that contradietgbispel are
to be ordered to cease and desist at once. (2¢ Fedshers
are to be admonished to repent and if they refaseot so
after at least two separate warnings from the d¢heourts,
they are to be excommunicated from church fellopistB)
All Christians have a moral obligation to withdrathem-
selves from teachers who pervert the gospel andair¢o
even eat or fellowship with such persons. (4) tharch re-
fuses to discipline a false teacher who pervertsgbspel,
the members of that church have a moral obligatowith-
draw from that congregation and attend a faithfiaé.o(5)
Church members and church officers who refuse thdraw
from churches that tolerate a false gospel argyghit asso-
ciation of sharing in the heretic's evil deeds. @hurch
members and officers who tolerate heretical teashire-
garding the gospel in their congregations contgbiat the
increase of false doctrine and ungodliness in timdst. (7)
Every Christian but especially ministers and eldensuld
have such a thorough understanding of the trueejdbpat
they are able to refute false teachers when theyeacoun-
tered. (8) The inspired apostles did not allow derctrinal
diversity at all when it came to the gospel. Thegdm no
concessions; did not seek or allow compromises and never
considered a kind of doctrinal pluralism for thekesaof a
superficial harmony.

These apostolic teachings are completely contrary
to what is occurring in many churches in our owsy.dEo-
day, discipline over doctrinal errors relating ke tgospel is
exceptionally rare. Ministers who advocate multiperesies
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are permitted to take exceptions to the Reformedbsys and

equivocate on doctrines long settled in Presbytectaurches.

Such churchmen who refuse to discipline are adikey the
false prophets of old who proclaimed, “Peace, peaben
there is no peace” (Jer. 6:14; 8:11). When men view them-
selves as wiser than the apostles and regard hilecigs un-
necessary, harsh and unkind surely the apostatiyeofhurch
must follow. No true church can long exist whenesgr and
deliberate deception are tolerated.

Second, Paul gives the reason for this castinglbigt
because Ishmael will not be the heir with Isaa@sBwho are
in bondage to legalism cannot coexist in peace thitise who
live in gospel freedom. Salvation comes only thito€agth in
Christ and not by the works of the law. Grace dedlaw as
system of merit are antithetical to each other.tMdruther
writes, “Those who try to achieve the status ofssand heirs

1. John R. W. Stott, The Message of Galatians, 122.
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by the righteousness of the Law or by their owhtegus-
ness are slaves, who will never receive the indueci even
though they work themselves to death with their great effort;
for they are trying, contrary to the will of Go@, &chieve by
their own works what God wants to grant to believgy
sheer grace for Christ's sakE.”

If you are working in any way to attain or evemeo
tribute to your salvation, then you are a slaveu éce still in
your sins. Your only hope is to look solely to Giirfior your
redemption. Only then will you be able to say wethul, “So
then brethren, we are not children of the bondwoimatnof
the free” (v. 31).

2. Editor, C.I. Scofield, The New Scofield Biblegshville: Thomas Nelson, 1989), 1430.

3. Philip Graham Ryken, Galatians, 184.

4. See F.F. Bruce, Commentary on Galatians, 215.

5. Origen, as quoted in L. Berkhof, Principles dfl@al Interpretation (Grand Rapids: Baker, 195%),

6. William Hendriksen, Galatians and Ephesians, 182

7. Rousas John Rushdoony, Romans and Galatians, 376

8. Ben Witherington I, Grace in Galatia, 334.

9. William Perkins, A Commentary on Galatians, 309.

10. Charles Haddon Spurgeon, The New Park Strdpit PRasadena, TX: Pilgrim [1857] 1975), 2:126.

11. David Chilton, The Days of Vengeance: An Exposiof the Book of Revelation (Ft. Worth, TX: Domwn Press, 1987), 336-

337.

12. Peter Leithart, as quoted in Sean Gerety, Baftesbyterian Church in America Be Saved? (Uniddi The Trinity Founda-

tion, 2009), 64.

13. Martin Luther, Lectures on Galatians, 26:449.
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With regard to self-abasement, on which dependsnemtion
to newness of life, the whole doctrine was entiaiterated
from the minds of men, or, at least, half buriedttat it was
known to few, and to them but slenderly. But thigis@l sac-
rifice which the Lord in an especial manner recomds is to
mortify the old, and be transformed into a new mamay be,
perhaps, that preachers stammer out something tiene
words, but that they have no idea of the thingsnhbg them
is apparent even from this that they strenuousposp us in
our attempt to restore this branch of divine waoskfiat any
time they discourse on repentance, they only glaad in
contempt, at the points of principal moment, aneitlentirely
on certain external exercises of the body, whistHRaul as-
sures us, are not of the highest utility (Col. 2:23; 1 Tim. 4:8).

What makes this
perverseness the

God rejects, condemns, abomj-more intolerable is,

nates all fictitious worship ~ that the generality,
under a pernicious

error, pursue the

shadow for the

substance, and,
overlooking true repentance, devote their wholergitbn to
abstinences, vigils, and other things, which Pauhs
"beggarly elements" of the world.

Having observed that the word of God is the testhviis-
criminates between his true worship and that whidhlse and
vitiated, we thence readily infer that the wholenficof divine
worship in general use in the present day is ngthit mere
corruption. For men pay no regard to what God loaseand-
ed, or to what he approves, in order that they ssmye him in
a becoming manner, but assume to themselves adiadde-
vising modes of worship, and afterwards obtrudhmg upon
him as a substitute for obedience. If in what | kagem to
exaggerate, let an examination be made of all ¢tselsy which
the generality suppose that they worship God. ¢ daarcely
except a tenth part as not the random offsprirth&f own
brain. What more would we? God rejects, condentsmi
nates all fictitious worship, and employs his wasda bridle to
keep us in unqualified obedience. When shakinghisgfyoke,
we wander after our own fictions, and offer to t@rnworship,
the work of human rashness, how much soever itaeéight
ourselves, in his sight it is vain trifling, nayileness and pollu-
tion. The advocates of human traditions paint tihefair and
gaudy colors; and Paul certainly admits that they carry with
them a show of wisdom; but as God values obedience more
than all sacrifices, it ought to be sufficient tbe rejection of
any mode of worship, that it is not sanctionedh®y¢ommand
of God.

We come now to what we have set down as the squimgi-
pal branch of Christian doctrine: that is, knowledyd the
source from which salvation is to be obtained. Nths,
knowledge of our salvation presents three diffestages.
First, we must begin with a sense of individual telhedness,
filling us with despondency as if we were spirityalead. This

John Calvin
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effect is produced when the original and hereditiyravity
of our nature is set before us as the source eivilh de-
pravity which begets in us distrust, rebellion agaiGod,
pride, avarice, lust, and all kinds of evil concupiscence; and
making us averse to all rectitude and justice hatlds us
captive under the yoke of sin; and when, moreover, each
individual, on the disclosure of his own sins, feglcon-
founded at his turpitude, is forced to be dissiaistvith
himself, and to account himself and all that hedfdsis own
as less than nothing; then, on the other hand, conscience
(being cited to the bar of God) becomes sensibteeturse
under which it lies, and, as if it had receivedaning of
eternal death, learns to tremble at the divine ariggs, |
say, is the first stage in the way to salvationewthe sinner,
overwhelmed and prostrated, despairs of all caitklyet
does not harden himself against the justice of Gothe-
come stupidly callous, but, trembling and anxigreans in
agony, and sighs for relief.

From this he should rise to the second stage. fghidoes
when, animated by the knowledge of Christ, he agewins
to breathe. For to one humbled in the manner irckviaie
have described, no other course remains but tateu@hrist,
that through his interposition he may be delivdredh mis-
ery. But the only man who thus seeks salvationhinstis
the man who is aware of the extent of his poweat i
acknowledges him as the only priest who reconcite® the
Father, and his death as the only sacrifice by kvhig is
expiated, the divine justice satisfied, and a &rné perfect
righteousness acquired; who, in fine, does not divide the
work between himself and Christ, but acknowled¢¢s be
by mere gratuitous favor that he is justified ia gight of
God. From this stage also he must rise to the,thitgn
instructed in the grace of Christ, and in the & his death
and resurrection, he rests in him with firm anddsobnfi-
dence, feeling assured that Christ is so complétislpwn,
that he possesses in him righteousness and life.

Now, see how sadly this doctrine has been perve@adhe
subject of original
sin, perplexing
questions have

For instead of Christ, they been raised by the

adore themselves schoolmen, who
have done what
they could to ex-
plain away this
fatal disease; for
in their discussions they reduce it to little mtran excess
of bodily appetite and lust. Of that blindness aadity of
intellect, whence unbelief and superstition proceddn-
ward depravity of soul, of pride, ambition, stubtmogss, and
other secret sources of evil, they say not a wandl ser-
mons are not a whit more sound. Then, as to theideof
free will, as preached before Luther and otherrreérs ap-
peared, what effect could it have but to fill meithvan over-
weening opinion of their own virtue, swelling themt with
vanity, and leaving no room for the grace and &msi® of
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the Holy Spirit?

But why dwell on this? There is no point which isn@ keenly
contested, none in which our adversaries are nmeeérate in
their opposition, than that of justification: nameds to wheth-
er we obtain it by faith or by works. On no accowiit they
allow us to give Christ the honor of being called aghteous-
ness, unless their works come in at the same tima $hare of
the merit. The dispute is not, whether good workght to be
performed by the pious, and whether they are aeddpy God
and rewarded by him; but whether, by their own worth, they
reconcile us to God; whether we acquire eternal life as their
price; whether they are compensations which are made to the
justice of God, so as to take away guilt; and whether they are to
be confided in as a ground of salvation.

We condemn the error which enjoins men to have mespect
to their own works than to Christ, as a means ndeeing God
propitious, of meriting his favor, and obtaining timheritance
of eternal life: in short, as a means of becomiggteous in his
sight. First, they plume themselves on the merivorks, as if
they laid God under obligations to them. Pride saglthis,
what is it but a fatal intoxication of soul? Fostead of Christ,
they adore themselves, and dream of possessingHife they
are immersed in the profound abyss of death. It beagaid
that | am exaggerating on this head, but no mardeay the
trite doctrine of the schools and churches to e, it is by
works we must merit the favor of God, and by waakguire
eternal life; that any hope of salvation unpropped by good
works is rash and presumptuous; that we are reconciled to God
by the satisfaction of good works, and not by dugtaus re-
mission of sins; that good works are meritorious of eternal sal-
vation, not because they are freely imputed fdntegusness
through the merits of Christ, but in terms of law; and that men,
as often as they lose the grace of God, are rdeainta him,
not by a free pardon, but by what they term worksatisfac-
tion these works being supplemented by the mefi@haoist
and martyrs, provided only the sinner deserve®tsdassist-
ed. It is certain that, before Luther became kntavthe world,
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all men were fascinated by these impious dogmas; and even
in the present day, there is no part of our doetvitnich our
opponents impugn with greater earnestness anchabwti

Lastly, there was another most pestilential efndiich not
only occupied the minds of men, but was regardezhasof
the principal articles of faith, of which it waspious to
doubt: that is, that believers ought to be perpghtiasus-
pense and uncertainty as to their interest in el favor.
By this suggestion of the devil, the power of faiths com-
pletely extinguished, the benefits of Christ's jase de-
stroyed, and the salvation of men overthrown. BsiRaul
declares, that faith only is Christian faith whiokpires our
hearts with confidence, and emboldens us to appehe
presence of God (Rom. 5:2). On no other view chigcdoc-
trine in another passage be maintained: thatas,"the have
received the Spirit of adoption, whereby we crybAbFa-
ther" (Rom. 8:15).

But what is the effect of that hesitancy which enemies
require in their disciples, save to annihilatecalhfidence in
the promises of God? Paul argues, that "If theyctviaire of
the law be heirs, faith is made void, and the psenmade of
none effect" (Rom. 4:14). Why so? Just becauséathe
keeps a man in doubt, and does not permit him terin a
sure and firm confidence. But they, on the otherdhaream
of a faith, which, excluding and repelling man frémat con-
fidence which Paul requires, throws him back upomjec-
ture, to be tossed like a reed shaken by the wfind.it is
not surprising that after they had once founded thape of
salvation on the merit of works, they plunged ialicthis
absurdity. It could not but happen, that from sagirecipice
they should have such a fall. For what can manifirfus
works but materials for doubt, and, finally, forsgair? We
thus see how error led to error.

John Brown of Haddington, Note on Psalm 2

While | sing, let me remark the horrid nature of

sin; let me with broken heart, bewail my neglect

of, and opposition to Jesus Christ. Let me with

wonder bless his name, that | have not already
perished in mine iniquity. Let me with earnestness

accept that once debased Redeemer, as my

Saviour, my sovereign, my proprietor, my God, my
all. Let me learn to know him, rejoice in him, and

with holy awe, commit my whole salvation, and
the salvation of my country, nay, of all the enéls o

the earth to him.
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Many readers of this magazine will be familith one of
the finest histories of the Scottish Coventers, Methe Cove-
nant, written by Alexander Smellie (1857-1923)wént
through almost ten editions in his own lifefime drab been re-
published for our generation by the Banner of Truthst. But
it is less well known that Dr. Smellie publisheth@t writings,
one of which is entitled “In the Hour of Silencsyb-titled “A
Book of Daily Meditations For a Year” and first dighed in
1899. Tragically, this most excellent piece fromeflie’s pen
has been overlooked by Reformed publishers obaur day
and is generally unknown by our own generationnaveed
copies being almost impossible to obtain. It erégéd through
several of Dr. Smellie’s friends sending him a séta of Bi-
ble verses upon which they asked him to commehisimwn
inimitable and richly Puritan way. “My warmest tharare
given to those three friends who, in mere gracd,aut of the
generous kindness of liberal hearts, have senhmedrses
which sweeten and ennoble this little book,” hetegiin the
Preface.

The result is a book of pure gold, each one-padg needita-
tion based upon a single text of Scripture becorrfimgthe
reader, a veritable Jacob’s Ladder from heavemtihe There
is something of the “Oriental fragrance” of SamRether-
ford’s famous Letters in all that Dr. Smellie vt Unlike so
many modern manuals and booklets of daily devoticesd-
ings, often so shallow and man-centered and ufgatis Dr.
Smellie keeps dipping his pitcher down into thepeell of

Rev. Anthony Dallison, B. D.
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Scripture truth and perpetually he draws it ugélto its brim
with water from the wells of salvation. It is accant distinct
indeed from much of the evangelical dialects obtgdalto-
gether richer and deeper and ranging over the wheterama
of Christian experience . It leads us to questibether we
know the same sorrows of desertion, the ardendesife after
Christ, the same triumphs of appropriation andnmmanion
with Him that our fore-fathers in the Faith so hicbxperi-
enced. No serious believer can read these wordiily
meditations without being profoundly moved, deegigl-
lenged and made newly aware of the riches of ChnidtHis
salvation. In his own day, Alexander Smellie was@acher
of “rare persuasiveness and quiet power,” althduglas more
through the charm of his pen that he won a worldeweputa-
tion as the finest devotional writer of his daymimning ‘high
spirituality and staunch evangelicalism with vastwledge,
warm human sympathy and fine literary culture.” Wonder
his various books were widely read and 80,000 meogéd the
daily notes he wrote for the International BibleaRtimg Asso-
ciation.

Let the reader himself sample just one of Dr. SieisIDaily
Meditations and so share the desire of the writéhie article
to see this wonderful book in print again, in oumoday, for
the strengthening of Christ’s Church and the eraging of
the Lord’s people.

Note: The volume has recently been reprinted aapeegback
by Kessinger Publishing, and available from Amazom.

King James Bible 400th Anniversary 1611 - 2011
Mr. Brian M. Hanley

It is thankworthy that God preserves His Word {ie briginal
languages of Greek and Hebrew) 'by his singulae card
providence kept pure in all ages'. Also it has beenderful
that God has given the English speaking churcheskKing
James Bible for the last 400 years. First it wgadile Bible
of 1526, the Great Bible of 1539, the Geneva Bdfl#560, the
Bishops' Bible of 1568, and then the King Jamessier of
1611. Each Bible translation was based on the Ryza
Greek manuscripts. Each translation was dondubrenot
changing needlessly from it's predecessor.

The scripture text for properly understanding thesprvation
of God’s word comes from Matthew 5:18, "For verilysay
unto you, Till heaven and earth pass, one jot @r tittle shall
in no wise pass from the law, till all be fulfilléd(also see
Prov. 30:5, 6) . “All scripture”, is clarified witthe phrase "jot
and tittle" indicates that every small detail haseaived atten-
tion.

The new modern translations, are not built uponBiheantine
Greek manuscripts nor do they follow the Biblemsiations
of the Reformation, instead they went into a ratlicaew di-
rection. The modern translations which are baseG@ardex B
(vatican) and Aleph (Sinai) manuscripts that wagdudby
Westcott and Hort. These Greek manuscripts have pee-

posely rejected by the early church as corrupt lzance not
been in use for over a thousand Vyears.
The Bible teaches that the Bible was given to tharch
(Romans 3:2) - and as mentioned before, evergrjdttittle

is preserved. How then can these manuscripts nafitem
the church and also be the preserved Word of God?

This new methodology of having original Bible textvhich
can get better with each new finding, means thegeBi-
ble text cannot be trusted. So hypothetically, day now,
an older manuscripts can be found to invalidate twhe
have in our Bibles today. This type of reasoningarmines
the authority of scripture and places man over Bltde.
For this very reason we must reject the new tréinsia
based on the manuscripts of Westcott and Hort.h@rother
hand the Byzantine Greek text which was used bythel
reformed fathers can be traced back to the earyg déthe
church.

| am an advocate of employing the Authorized Kiagnés
Version in public and private worship. The Kingnizs Ver-
sion had been authorized by the Church of Scot(a6d7)
and the 'Presbyterian" Church of England (1647). am
grateful that the WPCUS has from it's founding maHde
Authorized Version their official translation.

The Westminster Guardian



November 2011 Page 17

Books Available by Brian Schwertley:

The Sermon on the Mount (742pp) $15195!

The Heart of the Gospel: Gethsemane to the Bufi@hoist (672pp) $15.95

Auburn Avenue Theology: A Biblical Analysis (264)#98.95 ea.

Exclusive Psalmody: A Biblical Defense (73 pp.)¥bea.

Sola Scriptura and the Regulative Principle of gr$243 pp.) $7.50 ea.

Sovereign Grace: Five Points of Calvinism (160 pfeyv,Revised ed $6.50 ea.

The Regulative Principle of Worship and ChristmawiRed 2nd ed. (180 pp.) $6.50
The Premillennial Deception: Chiliasm Examined ight of Scripture (76 pp.) $2.50 ea.
Instrumental Music in the Public Worship of God Red 2nd ed. (168 pp.) $6.50

Prices do not include shipping and handling.

For quantity discounts, contact Pastor Schwertley.

Please make checks or money orders payable to Bri@chwertley, P.O. Box 147, lola, WI 54945
For further information, call Rev. Schwertley al§j 445-2851 or e-mail at bschwertley@athena.net.

WPCUS Churches Which Broadcast on Sermon Audio:
http://www.sermonaudio.com/sermonssource.asp?kelsMiPCUS

E-Mail List:
To be added to our email list, send an email tet@Rivpcus.org with “Add Me” in th
subject.

1%

#l Free Online Books
| http://www.reformedonline.com/view/reformedonlingg®93.htm

Editing, and Magazine Layout by: Brian, JennifeE&zabeth Hanley

The Westminster Guardian



